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SWEDENBORG AND HENRY JAMES. 

BY William h. kimball ("theron gray"). 

That the system of truth ifivolved in tlie wonderful treatises 
of Emanuel Swedenborg covers a true doctrine of Creation, and is 
thus fundamental to all tliat can interest mortal man, is evident 
to me, and manifestly not less evident to certain others who liave 
studied and rightly considered that system. Among those who 
have studied the great Seer with duly qualified affection and be- 
coming intellectual force, the late Mr. Henry James may be 
counted foremost. Indeed, Mr. James has given such devoted 
zeal and royal vigor to the expositions he has made of Swedenborg^ 
that others fall mostly into the shade, in comparison. And it is a 
question whether they do not, generally, more obscure than eluci- 
date the master they wish to serve. Yet, the great purport of 
Swedenborg's thought as a comprehensive system, opening into all 
true heing^ knowing^ and doing — opening into " the way, the truth, 
and the life " of Divine Mastery — remains almost uncomprehended 
and unsought, and earnest people run to and fro stretching their 
weary vision for more light. Why, in view of the broad insight 
of the master and the remarkable genius and power of the pupil, 
do those commanding truths to which both were so constantly 
pledged remain unimpressed upon the intellectual force of to-day, 
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thus leaving thought largely to surge and swelter, concerning 
most important prpblems at least, amid opinional distractions, 
when it should be anchored in scientific certitude? Why has 
Swedenborg so voluminously written, and James so vigorously 
explicated, principles and truths thus vital and necessary, and yet 
so few see and understand? Let us see if we can solve this prob- 
lem in some measure, even though limited as we must be on this 
occasion. 

Mr. James treats of these great problems of Creator and Created 
simply as a Christian philosopher. He is so devoted to philosophy 
as to deem it adequate for every emergency ; hence he persistently 
excludes science from all participation in philosophic problems. 
To be sure, as a higher form of knowledge or actual science — 
actual knowing, to a certain extent — he proclaims truth with 
marked emphasis and certainty, even in this supreme realm. But 
it is the utterance of philosophy, that is to impress one according 
as the affections have first been qualified, and not a formulation 
by manifest science, which no intellect can gainsay nor reject 
when once understood. 

It is the function of science to carry its own force, and compel 
assent or conviction per force of manifest knowing and doing. 
Science neither cherishes nor depends upon labored arguments. 
It is its own argument, in that it actually is and doec. It forces 
conviction when it appears in its proper form. 

Mr. James, with a heart all aglow with central life and an intel- 
lect readily responsive, saw and proclaimed truth as '' Divine 
Philosophy " — most assuring to himself, and more or less impres- 
sive upon such of his readers as were spiritually related thereto. 
But it will hardl}^ be supposed that he beheld it incarnated^ or 
embodied as formal science. He could not have apprehended it 
as a measured and measuring system, that could be formulated 
and defined, and applied to test the value of thought concerning 
'^ the Highest." If he had done this, he would have claimed a 
province of Divine Science as w^ell as that of " Divine Philoso- 
phy." Failing in this, and letting slip the principle of degrees 
wherein alone such science is rooted, we find him relegating sci- 
ence exclusively to the realms of rational knowledge, instead of 
carrying it to its ultimate as a manifest body — the incarnation of 
philosophy. This is emphatically an era of science. Whatever 
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the realm of human endeavor, conclusive and abiding results can 
only be attained through scientific certitude. And such certitude 
is no less needful and available as a ruling method of science in 
highest realms of thought than in tlie lower. Measured and 
measuring order of knowledge, as universal science^ is as real and 
necessary as is such order necessary to the special sciences. Mr. 
James seems to have taken little account of Sweden borg's principle 
of degrees, which Swedenborg himself so fully elaborates. And 
Swedenborg failed to give efficient form and best application 
thereto, and thus left that principle standing without its true form 
and proper force in application. It is designed to make this 
appear, though a far more extended assay than we can here make 
is requisite to give extensive application and desired force. 

'' The knowledge of degrees," says Swedenborg, '' is, as it were, 
the key to open the causes of things, and enter into them; with- 
out it, scarcely anything of cause can be known." — D. L, c6 W.^ 
184. 

The ruling principle of discrete degrees is this: A 07ie is to be 
rightly discriminated under threefold aspect, because every one 
is, intrinsically, threefold in its elements. Let us take Society as 
the one under view. In its first, involved or indefinite form or de- 
gree it is a one of primary elements; simplistic and vague enough 
as to any form becoming our present conceptions of society. In 
its second degree it is the same one — society — though it is in an 
entirely diflPerent form or order. It is here hnoimi as society — 
comes to definite form as such. It is here society in its partial, 
broken, fragmentary forms, because, whereas the elementary prin- 
ciple of tlie first degree was that of indefinite involution^ that of 
the second degree expresses the element of definite evolution^ 
wherein the utmost ditfraetion and distraction occur. But under 
the order of discrete degrees, as creative law, we shall find this one 
— society— emerging from its broken, conflicting, and superficial 
forms, and settling into a third and consummating form whose 
glory shall fitly illustrate the Divine triunity itself, and whose 
radiance shall '^ pale the light of sun, moon, and stars." For here 
the one becomes a reality in its perfect degree — the degree that 
composes, associates. Divinely orders all the elements under the 
rule of perfect, scientific consociation.' 

Thus the form of this universal law is trinity-in-unity ; and the 
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elements involved are (1) the simplistic (involved), (2) the complex 
(evolutionary), (3) the composite (evolved). 

Under this conception of scientific order, I find the grand Crea- 
tive Series standing: 

1st. God the Creator, necessarily indefinitely involving the 
natural and the Divine Humanity. 

' 2d. God the Creator definitely evolving the creaturely form in 
the natural creation, wherein He wisely hides Himself till that 
form comes to due self-consciousness and self-assertion. 

3d. God the Creator in creation clearly evolved^ whereby Crea- 
tor and* creature become consciously one in Divine vitality, and 
all human conditions become truly responsive to the inspiring 
Presence. 

So, primarily, the three creative degrees cover the whole realm^ 
and all special applications and analyses must be derived thence 
and be kept true to that source in order to prove reliable and satis- 
factory in results. 

Although handling this law of degrees with nmch effect, I do 
not find that Swedenborg clearly announced the elementary prin- 
ciples of the degrees, nor do I see that he carried them, in applica- 
tion, to best scientific issues. 

The law of degrees furnishing, as claimed, a standing scientific 
clew, derived from fixed character, or distinctive form inherent to 
those degrees, a demand reasonably arises that we either exhibit 
its practical form and nse, or dismiss the great claim made in its 
behalf. 

Let us now try to formulate a subordinate or primary analysis^ 
related to a secondary analysis and definitions that will illustrate 
the principle of Creative Triunity, and its mertiDd of application as 
practical science. 

Theme: CREATION, UNDER THE LAW OF TRIUNITY. 

» i Involving (1) The Simplistic Element (the Indifferctit). 

.^ TO • J Involving (2) The Complex Element (the Differentiating). 

( Involving (3) The Composite Element (the Associating or Unitary), 
J J C Evolving (1) The Simplistic Manhood (Common Human Force), 

p r • J Evolving (2) The Comjitex Manhood (Special Human Force). 

( Evolving (3) The Composite Manhood (United Human Force). 
,,y i Evolved (1) The Simplistic Manhood realized in Divine Order. 

., \ I Evolved (2) The Complex Manhood realized in Divine Form. 

( Evolved (3) The Composite Manhood realized in Divine Order. 
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Here, accordingly, is an analysis of Creative Elements that 
<jomprehends the whole scope in distinct scientific form. True, 
it does not name the physics of creation, for a true conception and 
discussion of the great problems of Grod's true creation have no 
direct reference to crude physical constitution, any more than 
the art-conception of tlie artist has reference to, or involves, 
the constitution of the quarry whence his material is derived. 
The creative operation in Humanity is a process that, presup- 
posing physical form, applies to the fashioning of Human Form 
to Divinest issues, wherein it becomes tilled with the glory of 
the Lord. Hence, in a true doctrine of creation, the discussion 
of physical constitution has no sort of pertinence. Physical 
constitution is a primary necessity, to be sure, as crude matter 
is basic to art and artisanship that need material form as embody- 
ing instrument, or as the material elements are requisite to human 
<3orporeity. 

God's true creation makes Natural Man the subjective term, 
and God-Man (Godly Man) the objective term, all things else 
being the various instrumentalities and furnishings, and, finally, 
the gorgeous livery of the Divine Humanity, or immaculate 
God-Man realized as Creative End. So, let cheap natural science 
no more try to nourish the human intellect with protoplastic 
pabulum, nor tickle its fancy with visions of " star-dust." Neither 
protoplasm, star-dust, nor other corporeal elements are of any direct 
account to science in its supreme degree — the degree of Creative 
Life, Activity, and Form ; though all hecome, reflexly, a thousand 
times more luminous with the glory of the Highest than they 
can ever appear by the best lumen of mere natural science. Let 
us bear in mind, therefore, that the truths of creation, in any 
sense that can satisfy the yearning desires of the soul, are not 
truths of physics, excepting as physics are subsidiary or provisional 
to metaphysics. They are truths of God as creator and Man as 
creature, both subjectively and objectively. Hence any scientific 
(formally valid) estimate of the essential nature of the Creator, the 
essential order of the creative operations in human nature^ and 
the essential order of the Divine Natural Humanity in creative 
ultimate^ will eflfectually cover the whole theme in its amplest 
scope, and leave nothing to do but to conform human states, 
thoughts, and activities to the rule of these principles of eternal 
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law, thus making Divine and human authority one power in 
human affairs. 

The case is similar, in very limited or special regards, when a 
teacher, professor, or master in his vocation — as, for instance, a 
Botanist — conforms his own conduct or authority strictly to the 
ruling principles of the science — is wholly one with its immutable 
commands — and thus is the powerful instrument to effect Botanic 
culture. '' It is hard to kick against the pricks." We may work 
easily w^7A science, but only amid tumult and paipful toils against 
it. And this is true in regard to that commanding science which, 
definitely comprehending human nature as societary force, is in- 
strumentally available to qualify and order that force into perfect 
society. We come, accordingly, to an ampler rendering of the 
principles mainly in view, in order to find whether human knowl- 
edge may not become perfectly assured as to that which is of 
transcendent human interest. We proceed to a more thorough 
analysis and fuller definitions of the moments given under the 
head ^'Creating." It is here that interest mainly centres, for 
this degree covers the spheres of human development under the 
generative operations of Creative Wisdom. When this I'ealm 
becomes clearly explored, as to its pervading laws, by the objec- 
tive light of the ultimate degree — the degree of composure in 
''the way, the truth, and the life" — and the ruling forces in 
human affairs are brought into strict conformity with such knowl- 
edge, human advance towards Divine order will become astonish- 
ingly rapid. For the Kingdom of God in the earth is an evolution 
in its procedure, as the Master so constantly taught ; and, when men 
conform their ways to the manifest laws of that Kingdom, compara- 
tive peace will at once ensue, even before great progress is made 
in qualifying conditions. The designs of the Supreme Architect 
in human society are perfect. So long as we, the builders, igno- 
rantly patch and bungle, putting up disorderly fenders to protect 
from heats and chills and storms, as they variously play upon us, 
so long do we obstruct and deform the structure. So long, too, 
heaven's fierce fluids will play upon us to tear away the deformi- 
ties we project. If a builder were to construct his edifice by 
piecemeal in temporary defences against the assaults of the ele- 
ments, rather than in intelligent consistency with architectural 
designs, his structure would be a horror to sight and a peril to 
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life; yet we, the unwise builders of the great social structure 
God has designed, still boggle and botch, and distrust Divine 
Providence, who cannot consent to our blunders, and give us 
social security and quiet under them. 

But we are not just now so intent upon applying principles, as 
laws of social conduct, as we are to exhibit the nature and scope 
of a commanding system, and thus to discover whatever short- 
comings may appear in Swedenborg's rendering of a principle of 
matchless power and worth. 

As already intimated, we hold that Swedenborg failed to give 
a practical definition of the distinctive nature of discrete degrees, 
and thus inevitably failed to carry them, in application, to their 
commanding issues. For such reasons, it is believed, he did not 
fulfil the demands of science in its supreme realm, however 
forcibly he may have promulgated its leading principle, and 
given a true base for philosophic estimates of the great problems 
of Life and Being. 

Let us, then, turn to our full analysis of the secondary degree 
of the creative series (^' Creating"), and try to find what our law 
of discrete degrees, as already defined, will do to exhibit the ele- 
ments of human nature and the order of those elements in the scale 
of human development. We are surveying Human Nature as 
Divinely vitalized at its very core, and, therefore, one unbroken 
power that carries every individual of the race, in varied states 
of culture and utmost contrariety of personal experience. But 
from the very form of the individual mind as a threefold power, 
with wisdom as ground of Divine Revelation, or Logostic per- 
ception ; reason as a ground of distinctive human appreciation, or 
analogic perception of the Highest by proper illumination; and 
the lower degree, of sense^ as a ground of symbologic perception 
of highest realities when duly reflected from above ; the whole 
realm of the mind cannot be duly appealed to, excepting through 
methods that will embody eternal truth to lower and lowest hu- 
man faculty; concrete it, as it were, into adamantine firmness. 
It is thus that lowest human powers, rightly disposed, may come 
to ready participation in sublimest realities. So we not only 
desire to make a logical statement of the primary factors of crea- 
tive law, and, to some extent, a rational expose analogically, but 
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also to symbolize to the eye by a formulation that will effectually 
embody the whole truth " in ultimates.^^ The formal embodi- 
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ment, and through that practical uses, is the '^ ultimate " as formal 
science of creative elements. The diagrams of Creative Order 
(illustrative symbol), presented on opposite page, were projected 
man}^ years ago, in order to aid the author's own thought and hold 
it conclusively fixed upon the creative elements duly analyzed and 
synthetized, and it is thought that they cannot fail to aid others who 
may be interested in these matters, discussed by Swedenborg and 
Mr. James — matters so important to consider and so diflicult to com- 
prehend as science. The first one — with the light centre of four 
triangular forms and three shaded external hemispheres consisting 
of nine triangular forms — is presented as a symbol of the order ot 
the Creative Operations (" Creating "). It is designed, in the first 
place, to represent the constant intimacy of the Divine and Hu- 
man elements in creation, under all the varying states of the crea- 
turely form as real to consciousness, and also in that indefinite 
form prior to distinct human consciousness. The light spaces in 
the centre (0, I, II, III) symbolize Creative Being as constantly 
the inmost life to creaturely form, and the dark external hemi- 
spheres (1-9) represent the threefold order of the human form in 
development — the order of creaturely development corresponding 
to the essential order of the human form as a triunity of character 
already defined. This diagram is designed, in the second pi ace 
to represent the threefold order, in development, of the threefold 
elementary forms of creaturely constitution — the simplistic, com- 
plex, and composite, in human nature. And this analysis relates 
to the subject as a trine form of mind, a trine form of thought as 
the productive, versatile activity of mind, and to the trine order 
of visible activities and uses in the course of such development. 
The first shaded hemisphere (1, 2, 3 :) stands for the developing 
states of consciousness in the general or common human nature: 
or, more truly, it is the degree of actual human unconsciousness. 
For, a creaturely state of life does not become an intelligent expe- 
rience, real to consciousness, until it becomes woven into the con- 
sciousness through an educational process not comprehensible in 
itself. Creation is from highest to lowest — from God to Man — 
hence any distinctive form of creaturely life must be Divinely 
given^ and thence humanly appropriated by a toilsome process of 
subjective energy, before the subject can become duly conscious 
thereof. God is not an impostor ; He does not impose the goods 
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He confers upon the ereaturely form as if that form were a dead 
machine, but makes it a living subject, freely receptive and ap- 
propriating the Divine providences, '^ as of self," as Swedenborg 
significantly phrases it. Both Swedenborg and Mr. James very 
distinctly emphasize this important truth. 

Proceeding, then, in our definition, we come to say : the second 
shaded hemisphere (4, 5, 6 :) stands for the developing states 
of consciousness in special or particular human personality real- 
ized in ''selfhood;" and the third (7, 8, 9:) stands for the de- 
veloping states of consciousness in the associate or unitary human 
form. 

As already seen, these various forms are creatively real or 
Divinely implanted in human nature at the very initial of each 
degree. A form is ingeneraied in Creative Life, is thence gen- 
erated in natural form as seed-form or planting there, and thence 
regenerated in natural realms, where, at the end of the regen- 
erative process, the matter becomes a full fruition to experience, 
and thus invested with full significance to the ereaturely form. 
Whence it may clearly appear that Creative Fruition — Divine 
Man — must be an initial reality in ereaturely realms — a Divine 
Incarnation — at the transition point from complex development 
to composite development — the transition point from ripest self- 
hood, as pharisaically illustrated, to societary " seed " given in 
Jesus Christ as a planting for societary fruition. And it may 
further appear that no proper understanding of the nature and 
significance of this Incarnation — this natural planting of a Divinest 
reality — could by any possibility be realized by natural man in 
his then immature states. The immediate disciple, instructed by 
the intimate Divine presence, must have had sonic vital sense of 
the reality, but he could have had no full knowledge. The hus- 
bandman, with faith in some promise of important results, might 
plant an unknown seed and have a tolerable sense of the seed 
itself, in its outward form, at least ; but he must come to the har- 
vest, and convert it in experience — in actual uses — in order to 
fully comprehend it. And, unless he had experienced the general 
order of development from fruit to fruit again duly multiplied, 
he would naturally get discouraged and distrust the promise, 
when he found the given form as a planting had totally disap- 
peared, and only rank stock remained visible. So, the Divine 



Swedenlorg and Henry James. 123 

Seed, implanted in Human Nature at the initial point of that na- 
ture's fruitional degree of evolution, must have been, at best, only 
very partially comprehended at the time, and quite lost to those 
who, coming after, beheld only the obscuring husks — the external 
formal vesture of the inworking Spirit. And at last, when, like 
the ripening husk of the grain, old forms give token of departing 
life, and interior realities as a fruition to God's creating presence 
and power in human affairs are mostly unknown, as also unseen, 
the decline of faith becomes inevitable, and reckless human self- 
assertion, in manifold forms, comes largely to the front in expe- 
rience. 

But we must not permit extended diversion from leading de- 
signs. Discussion proper to a periodical publication forbids an 
extended explication of the numerous aspects of thought and 
activities naturally transpiring during the processes of the creative 
unfoldings of the human form or creaturely nature ; yet there are 
points that must not be overlooked at this time. A commanding 
one is this: In all states of the distinctive hutnan consciousness 
(1-9) the Divine and Human are in such constant intimacy in 
reality that the inmost human state is always vital with Divine 
Life. So, this human form has actually fully rounded dimensions, 
however one-sided it may seem. That is, it has a conscious hemi- 
sphere in the beclouded realm of the natural experience, and an 
unconscious hemisphere in the luminous realm of inmost Being. 
This is imaged by the diagram first in view, thus : When the 
creaturely form is naturally conscious in lowest hemisphere or ex- 
treme simplism (1, 2, 3 :), his unconscious heing is in Creative Being 
to the extent of the hemisphere of light represented by spaces 0, 
I, II. When, likewise, he is in the degree of natural conscious- 
ness represented by the shaded hemisphere 4, 5, G :, his unconscious 
being is in God to the extent of the luminous liemisj)Iiere 0, II, 
III. And when he is self-conscious in the degree represented by 
hemisphere 7, 8, 9:, his unconscious h€i7ig is in the lumen of the 
hemisphere 0, III, I. Whence is sensibly illustrated the impor- 
tant truth that " in God we live, move, and have a being " — that 
Creator and creature are vitally one in actual Being constantly, 
and only alienated to creaturely consciousness during the tumultu- 
ous states of existential development. 

Another point that has already been measurably touched, but is 
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jet of such impressive import that it may well be urged anew, 
is this : the essential form of a degree or human state is not an 
intelligent reality or full experience to creaturely form during the 
unfolding process of that degree. It only becomes such during 
the operations of the next degree. Thus the common (simplex) 
human form, in development, has its root in the unal element (I) 
of eternal Being; germinates in " 1 " of the iirst developing hemi- 
sphere (as vegetable germ quickens to life in the seed buried in 
earth) ; mediately unfolds in " 2 " of that hemisphere (as in the 
germinal vegetable process the old seed-form tends to dissolution 
and the new form tends to subjective distinction) ; and grows to 
fruition of its form in " 3 " of that hemisphere (as vegetable germ 
comes to full germinal form and breaks its earthy barriers for a 
new career amid heavenly airs and sunshine). Thence the next 
degree, as shaded hemisphere 4, 5, 6 :, illustrating complex develop- 
ment — development in specific selfhpod — is rooted in the dual 
element of Being (II), qufckens in conscious human selfhood in 
^' 4," unfolds more forcibly in that selfhood in '' 5," and conclu- 
sively forms or matures in that selfhood in " 6 " of that hemisphere. 
This series corresponds with stock-growth in the plant. 

The consummating form of human development is illustrated 
by the shaded hemisphere 7, 8, 9 :, and is grounded in the com- 
posite element of Being (the trine) represented by Roman numer- 
als, III. This form quickens in associate or fraternal vitality in 
u /jr^5? more definitely unfolds in composite power in " 8," and 
thence ripens in that majestic order in ''9." Here development 
ends in full composite power duly ordered, fitly symbolized by 
numeric '' 10," where, as a symbol of this numeric power, the 
primary term (0), previously unknown as embodying power, be- 
comes an instrumental form equivalent to the whole power of the 
series 1-9 : this ninefoldness being extended indefinitely in higher 
associations. 

If we still hold the vegetable form as the corresponding symbol, 
this process — conclusion at " 9 " and transition into " 10 " — is for- 
cibly illustrated by the ripened grain that throws oflE the husk 
(now dead), that before obscured the intrinsic treasures beneath 
imposing exterior, and displays "the golden grain" in all its ob- 
jective glory. Thus it is that ear-blade, ear-growth, and ear-ripe- 
ness make a fit symbol, in the mouth of the Divinely Revealed 
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God-Man, of the initial^ unfolding^ and unfolded order of God's 
Kingdom in the earth. And thus it is that the fully composite, 
associate, or unitary order planted in human nature, as the Di- 
vine Incarnation, works as Holy Spirit (spirit of wholeness) in the 
serene depths central to all our human jars and painful strug- 
gles, and points clearly to the glory of a new era of Creative 
Fruition, when it may be said : " The kingdoms of this world are 
become the kingdom of our Lord and his Christ." 

It is seen ' now, we trust, that a scientific formulation and ex- 
plication of the great principle of creative law, announced and 
partially defined and elaborated by Swedenborg — even though 
our rendering is necessarily very brief — verifies the essential reali- 
ties presented to the vision of that remarkable Seer, and, as we. 
are persuaded, gives every earnest mind an infallible clew both to 
the Master and his most worthy expositor, Mr. James. 

Swedenborg's system of thought, when logically constructed, 
works a complete revolution in current ideas of Creation. It ex- 
plodes the old notion of an arbitrary creation wrought by God as 
an outside force and terminating in physics humanly animated in 
primitive or merely natural man. It maintains that the creature's 
vital substance is constantly the Creator, as his inmost heing. 
And although it seems to afiirm creative " ultimate" as occurring 
in the primitive or Adamic nature, thence making a re-creation 
necessary to carry the creature up to Divine conjunction in true 
felicity of life, yet a proper rendering of the law of discrete de- 
grees, by a consistent unitary principle, will hold the matter firmly, 
(1) as 'Creative Insistence in Absolute Being ; (2) Creative Exist- 
ence in human appearing ; (3) Creative Subsistence in Divine 
Human appearing and being as one — this being Creative End. 
Swedenborg variously formulates the order of the degrees, verbally, 
with a constancy becoming his supreme devotion to liighest truth ; 
though not, we are confident, in a way compatible with the full 
demands of science. 



' ** It is seen," we say, because our essay presupposes a knowledge, on the part of 
the reader, of Swedenborg's inteUectual attitude concerning the principles under dis- 
cussion. And, as it is not practicable to quote here sufficiently to give a systematic 
view of his thought, we can only recommend to the interested reader a perusal of his 
treatises, especially upon this subject of discrete degrees. His little work, known as 
" Divine Love and Wisdom," will be found sufficient for this purpose. 
9 
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As a system of creative philosophy, somewhat involved, and also 
a system of science .in form still more involved, his thought gets 
forcible and extended enunciation under his hand, and more spe- 
cific elaboration as a philosophic system under the cogent hand- 
ling of Mr. James. And it seemed only to need a more distinct 
showing of the elementary nature of the creative degrees, and 
strict scientific thesis^ analysis^ and synthesis accordingly, to make 
the whole as comprehensive and commanding, practically, as could 
be desired. 

In order to see, by his own expression, how his thought bears 
upon the problem of Creation, let us briefly quote him : 

" In the created universe, both in its greatest and in its least 
parts, these three — end, cause, and eifect — exist, because they exist 
in God tlie Creator, who is the Lord from eternity." — D, Z. cfe 
Jf., 169. 

•' . . . the end is all in the cause and all in the effect ; hence it 
is that end, cause, and effect are called the first end, the middle 
end, and the ultimate end." — /rf., 168. 

" The universal end, which is the end of all things in creation, 
is, that there may be an eternal conjunction of the Creator with 
the created universe; and this is impossible unless there be sub- 
jects in which His Divine may be as in Himself, consequently in 
which it may dwell and remain, which subjects, in order that they 
may be His habitations and mimsions, must be recipients of His 
love and wisdom as from themselves." — Id.^ 170. 

" That end, cause, and effect are in all and singular the things 
of creation, is evident when it is considered that all effects, or ulti- 
mate ends, become anew first ends, in a continual series from the 
Lord the Creator, who is the first, to the conjunction of man with 
Him, which is the last."— /6?., 172. 

" It is to be observed that every degree is distinguished from 
another by its proper coverings, and all the degrees together are 
distinguished by their common covering; and that the common 
covering communicates with the inner and inmost in their order." 
—Id., 194. 

'^ . . . the prior degrees are in their fulness in their ultimate." 
Id., 217. 

These must suffice as hints of the order of his thought concern- 
ing the law of degrees as a principle of universal order. His con- 
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«eption of the principles of " succeBsive order "and " simultaneous 
order," as pertaining; to these degrees, is quite equally important. 
In the diagrams already presented, these principles are very clearly 
illustrated. The first one, with shaded degrees illustrating the 
human form in order of creative development, very distinctly 
typifies "successive order." The other diagram, with its three 
circular forms firmly united in the Centre^ thus representing the 
full-orbed and fully illumined consciousness in creative fruition 
realized, well depicts the principle of " simultaneous order." 
This symbol is easily understood by one who has understand ingly 
followed our exposition of the laws of creative development. The 
threefold elements of human nature are never lost or dismissed in 
their successive operations. In "the ultimate" they are simply 
perfected. Divinely qualified, associated and actuated in ways ever 
new and Iresh with new inspirations ; like the opening day of the 
Springtime, or the movement of musical harmonies and the re- 
sponsive bounds of young life in the orderly combinations and 
transitions of " the merry dance." Indeed, were it not for this 
great play of human life in the Divine-IIuman Order of the 
future, all these simple shadows, that so thrill our poor life of 
to-day with their flashy tinsel, would be without living soul, and 
speedily perish with the moving, natural personalities that oper- 
ate them. The whole natural world would collapse for want of 
vital fibre. 

This second diagram represents the threefold elements of human 
nature in triune order, in the full light and life of Creative End. 
In the Divine Natural Manhood, come to conscious experience in 
mindy thought^ and outward conditions truly ordered, there Is no 
darkness in any sphere. The previous darkened half-spheres of 
consciousness become here luminous whole spheres, all vital with 
immortal vigor and playing in Divine accordance, because all are 
duly conscious of the Eternal Centre wherein they are formed and 
united, and where they realize the great law of Harmony in the 
Life and Light of Creative Triunity. When, too, the external or 
natural mind becomes thus Divinely illumined and consciously 
one with its inspiring Centre, it is found that all forms of the ex- 
ternal are firmly united in each other^ and this unity is firmly 
fixed in the Central Life itself. " Each in all and all in each" is 
the law of full organic composition — every one in the universal 
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•end the universal in every one as a constant living experience. 
This second diagram distinctly illustrates this perfected degree of 
consciousness : a state that realizes to human form what is ever 
true — namely, tlie constant presence of Creative Life in the crea- 
turely nature. 

In virtue of the Living Word inherent to the Human Form — 
t-he "Life that lighteth every man that cometh into the vrorld" — 
there is a monition to the common sense which forbids that the 
natural life shall rest or remain in the grossness of its mere animal 
proclivities. The same monitor is a perpetual spur to the culti- 
vated or special sense — the moral sense — forbidding that the indi- 
vidual life remain and rest in the antagonisms and conflicts native 
to the mere human selfhood. So, too, there is the same, as Divinest 
monition to the cesthetic sense, that forbids any rest to man — 
whether in individual or collective regards — short of full partici- 
pation in infinite Goodness and Truth, with all the Divine Har- 
monies they involve. The rule oi physical force^ adapted to the 
lowest developing conditions ; of ethical force proper to the higher 
conditions ; and of cesthetic force as suited to highest conditions 
of culture — will all be found duly instrumental in effecting progress 
to desired results ; and, when they are employed scientifically, the 
morning of the New Day will begin to dawn upon us. 

There is no question but Mr. James is right in maintaining that 
Swedenborg's books form the base of a new intellectual system of 
immense importance, yet Mr. James himself seemed well aware 
that the great promise of the work, as a system, was not fulfilled 
by the labors so faithfully devoted thereto in the treatises of the 
great Seer. A system, to be clear and commanding as such, must 
be brought to its "ultimate." It must attain embodiment — come 
to perfect form as positive science. In no other way can it be the 
ready instrument to cleave the fossilated ages of error and super- 
stition, and give the human intellect the Divine Mastery to which 
it rightly aspires. There are occasionally men of exceptional 
genius, like Mr. James, who gather the truth from first principles, 
and dispense it thence in gemerous measure to the few who, with 
qualified philosophical insight, come to ready sympathy and fellow- 
ship in the treasures thus disclosed. But the majority of intellects, 
of a sturdy practical nature, cannot be reached by doctrines and 



Swedenborg and Henry James. 129 

theories logically explicated, especially when those doctrines and 
theories concern problems of our human origin and destiny. There 
was probably never greater interest and moreearnest quest con- 
cerning highest realities ; but such interest and search need help 
that logic and philosophy cannot give till they culminate in science 
in its highest form. A large class of active intellects demand 
demonstration by positive methods, and scorn or deride what tbey 
regard as mere personal opinion or airy speculation. And these 
are not generally much impressed by Swedenborg's system ; for, 
although he clearly sounded the key-note to science in its ultimate 
form, he did not fully delineate and define the elements, and formu- 
late a tangible system as comprehensive creative law. He saw 
clear enough that " all things are in human form," and that " the 
laws of the human mind are the laws of the universe," yet it was 
one thing .to see this and make it the base of a wonderful elabora- 
tion of most vital truths, and quite another thing to analyze and 
synthetize his theme, and give his logic the formal lineaments of 
exact science — a science that, clearly appearing in its own form, 
would thence steadily explore the problems of mind^ thought^ 
and experience^ and leave no uncertain sounds to confuse and 
bewilder. 

It is hoped that the outlines that have been here briefly traced 
may be found serviceable as an index to amplest scientific certi- 
tude. Surely the threefold elements, as defined, are so necessary 
and sufficient to Creative Order that there were no possible con- 
sistency short of the three, and nothing beyond imaginable to add 
to the fulness. As elements of Creative Being, without which 
actual creation could never occur, they are as indispensable as, in 
Geometry, are point, line ^ and curve; or as to comprehending 
thought are thesis, antithesis, and synthesis. But, beyond strict 
classitication and definition, application in use as universal law is 
requisite to give the proper practical test of the real value and 
power inherent to the system. Manifestly a suflicient criterion of 
highest realities must be adduced in order to realize a science of 
the Highest. Swedenborg's and James's logic and philosophy, 
rightly rendered as science, assuredly furnish this criterion. 

All scientific discrimination will constantly take strict account 
of the difference between developed and developing conditions. 
Developing process involves a career amid various complications 
9 * XVII~9 
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and appearances that more or less misrepresent or obscure dev«i- 
opfed results. Developed conditions reveal and explain all previ- 
ous throes, however toilsome and distressing. 
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cal Faculty, 

Chapter V. 

NATURE AND THE INDIVIDUAL. 

At this insight, that the material world is merely absolute limi- 
tation of the productive power of the imagination, one question 
still remains in part unanswered, namely: What is ^that which 
limits in this limitation ? 

The question might be put : 1. What is the ground why life 
limits itself at all? To ^this the answer is, Because it represents 
itself in an image, and an image is always limited and determined. 

Or, 2. Why is life limited in this particular manner? This 
question has already been answered, in part, as follows : Because 
the original and absolute power of imagination is limited ; and 
hence originates extension, quality generally, and externality out- 
side of the Ego, all of which constitute the mere empty form of 
external contemplation, which has no inner significance at all. But 
we have already shown that the real Inner Essence of the world. 



' [Various reasons have compelled us to discontinue, for a time, the publication of 
Fichte's ** Facts of Consciousness." We shall now take it up again and continue it 
to the end. The work deserves careful study, as the first part of it constitutes an ad- 
mirable introduction to the Science of Knowledge, while the second part is a clear 
exposition of the religious aspect of the Science of Knowledge, as developed by Ftchte 
in the later period of his life. For convenience of reference to the former portion of 
this book, the reader may note that the piirts already published are to be found in 
the following places; Vol. v, "Jour. Spec. Phil," pp. 53, 180, 226, 338; vol vi, pp. 
42, 120, 832; vol. vii, Jan., p. 36.— Ed.] 



